1 
76.2: 
8 


= 


- 
, 


Diredted to the 


Mix IS TER of Moffat, 


Poſitive Inſtitutions 


O F 


CHRISTIANITY: 


1 WHICH Np 5 


The Arguments in Mr. Wa LLACE's Ser- 


mon before the Synod of Dumfries, 
October 1729, and he Remarks prefix d 


to it, are illuſtrated and defended, 


, 4 : 


—_— i 
o 


— 


By ROBERT WALLACE, 
Miniſter of the Goſpel at Moffat.” 


. PE 
— —_ _ 
— * 
- * * - * — \ ww. 
mY ” * 4 8 0 
— 8 — — — 
_— * _ 
* 
— * 


LONDON: 


Printed for A. Mr LLAR, at Buchanan? Head, 
againſt St. Clement*s-Church in the Strand. 
M. pcc.xxx1 I, 


- 


2. 


4 
9 * 


— * 


— ” * 
* * 1 R 
* 1 9 ol . [ = | wa 
L i 0 4 ya 


\ Pet 
2 4 
"1 


” 


4 


WY oy * 


bh 
, | 
o % * 4 — 
3 1 2 1 5 
bom - = - - 
: „ - | * „ of N 1 
x p + . : — 6 "3 | . 
oy > pe; HED 2 Px 
. N cr 8 1 
** 1 * 2 Las * * of 
- —— \ Is 
re . - pv ack cs 
41 A 
r . 
— 3 8 b 


5 


* 


* 


* * 
N * * 4 
zl 

% I 

% * 12 


* bu, ya? 


+ ks 


3 | 


* % 
- 
* 
* 
— 
1 * x 
: — 
* 3 » 
o2 "1 
-. 4 * 
* « a 1 
—— 
£ * + 
= 8 - 
. _ 
* £ ” a4 ot 
Ly 0 : 
% . | 
= 
= * 
F4 1 a N * 
: * 
9 


E „ 


— 


2 — ———— 


a 


T: 9 
1. ET T E R direBled to the Mi- 


niſter of Moffat, concerning the 


pofitive Inſlitutions of Chriſtianity. 
STR, 
os We you have been pleaſed to direct 


aLeetter to me, containing Remarks 
W on the Sermon I have lately pub- 

liſh'd; I think it proper to give 
© you the following Reply. I con- 
ſeſs you have ſtarted ſeveral Subjects, which 


might give occaſion to large Diſcourſes : but 
as they have no particular relation to my Ser- 
mon or Preface, 1 do not incline to conſider 
them in a Letter of this kind. Remarking 
on particular Treatiſes, is generally tedious 
and. diſagreeable; and there is a Diſadyantage 
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— 2 ) 
in being confin d 0 a Plan, and tied down 
toa Train of thinking, that is rather pointed 
oft by another than freely choſen by z Man 
himſelf. For my own part, if I was to make 
a larger Diſcourſe on this Subje& of divine 
Revelation, I would chuſe to form it accor- 
ding to ſome other Model, in which I might 
digeſt my Thoughts after my own fancy, 
and in a manner free and unconfined. © You 
will therefore pardon me, that'T give you 
but a ſhort Anſwer; and confine myſelf almoſt 
entirely to conſider the Subjects of your Let- 
ter, only as they relate to my Sermon and 
preface. en he bes eg 
In doing this, 1 hope you will find nothing 
but Candour and Ingennity, and a Difpoſi- 
tion ready to hearken to your Objections with 
Calmneſs and Impartiality. I am equally li- 
able to Miſtakes with the reſt of Mankind, 
and it's reaſonable I ſhould attend to every 
Man, who is ſo kind as to correct them with- 
out Rudeneſs and Ill- nature. 1 
In examining your Letter, I find little to 
complain of, that relates to myſelf: there is 
an Expreſſion indeed, I think you might have 
ſpar d; for when you tell me, that © You 
will not fay I give up ſeveral things that 
« are ftrxenuouſly inſiſted on by my Bre- 
A thren;” ſome perhaps may take this as a 
hint, that I give up ſeveral things that onght 
not to be yi by a Minifter of the Goſ- 
pel: But 1 cannot believe you could 3 
28 | . 


| (3 
ſuch a diſadvantageous [nfinuation, when there 
was no neceſſity, and I had given, you-no 
ground. For you could never ſuppoſe, that 
I defign'd my Sermon or Preface as a com- 
Confeſſion of my Faith, or a Publication 
of all the Truths I beliey'd : nor can I ſee a 
good reaſon for putting me ſo often in mind 
of the Opinions of my Brethren, and thoſe of 
my Communion. But whatever you intended 
by it, I'll take this occaſion of aſſuring you 
that as I did not appear in that Performance 
to be of any particular Party of Chriſtians, 
nor deſign d to defend the ner ton Principles 
of any of the different Churches of Chriſtians ; 
ſo I do not reſolve to intereſt myſelf in Con- 
troverſies of this kind, unleſs as 85 Mediator 
and Reconciler, till I for the general Intereſt 
of Chriſtianity on a better footing. Such Con- 
troverſies are not at all to my humour or taſte: 
for 1 am much more inclined to unite than 
divide; and am of opinion, that the bad Ma- 
nagement of the Controverſies among Chri- 
ſtians, and the Keenneſs with which many 
have appear in defence of their particular 
Churches and Communions, is one great Rea- 
ſon. of the diſtreſs to which the Chriſtian 
Cauſe in general i is reduced. 


But paſſing Preliminaries, let us come cloſe 
to the Argument. The firſt thing that occurs 
in your Letter, relates to the Obſcurity of the 
ſacred Writings. I endeavour'd to take off 

B 2 the 


. | 
the Objection made to the Chriſtian Revela« 


tion on the head of Obſcurity; and alledg'd, 
That a Book may be obſcure in reſpe& of 
many particular Paſſages, and yet ſuch things 
as are of chief importance, and for the ſake 
of which the Book is render'd highly valu- 
able, may be clearly deliyer'd : and I con- 
tended, that this was the caſe of the ſacred 
Writings. And you ſeem to agree with me ſo 
far, that if theſe Writings were preſented to 
us only as a human Performance, you would 
z acknowledge the Obſervation to be juſt, and 
a ſufficient Vindication of Scripture from the 
Objection of Obſcurity: but you argue, 
«© That the ſacred Writings are preſented to 
us asdivinely inſpir'd, and that their Perſpi- 
“ cuity is appeal'd to as a Character of their 
« divine Original; which makes the caſe 
< widely different * for tho Writings merely 
© human may be imperfect in their Frame, and 
© either be written obſcurely at firſt, or be- 
come obſcure in length of time, thro Cauſes 
«© which no human Foreſight could prevent; 
te this. cannot decently be pleaded in behalf 
« of Writings divinely inſpir d: And becauſe 
© the ſacred Writings do not, as you imagine, 
* diſtinguiſh themſelves by their Perſpicuity, 
* or the excellent Manner of their Compo- 
& ſure, you think this is a great difficulty, in 
a way of mere human Reaſon, to believe 
them inſpir'd of God.” This I take to 


65 | 
the full force of what you object: ſet us exe 
amine its Strength. 

And in the firſt place, Iunyoeblerve, nike 
I did not in my Preface or Sermon build upon 
the divine Inſpiration of the ſacred Writings, 
but only conſidered them as Writings in which 
there are accounts of the mercifal Deſigns of 
Heaven concerning Sinners; ſo if I ſhould 
now allow, for Argument's ſake, that they are 
not divinely inſpired, but only the Writings 
of good — honeſt Men, who wrote as well 
as they could, tho without any extraordinary 
Aſſiſtance from Heaven; upon this Suppoſi- 
tion you muſt give up this point, and acknow- 
ledge t hat my Vindication is juſt: or rather 
you have given it up already; ſince you con- 
feſs that what I obſerv'd to vindicate the ſa- 
cred Writings from Obſcurity, affords a ſuf- 
ficient Vindication of any Performance that is 
purely human. 

Nor is there any thing tohinder a Chriſtian 
defending his Religion againſt the Deiſts, to 
conſider the ſacred Writings only in this light F 
as ſeveral have actually done. For whatever 
Chriſtians believe concerning the divine In- 
ſpiration of theſe Writings ; I cannot ſee the 
neceſſity of ſuppoſing their Inſpiration, in or- 
der to eſtabliſh the Chriſtian Scheme againſt 
the Deiſts: for there is a plain Diſtinction be- 
twixt a Religions being divine, and the Books 
which contain the Doctrines of this Religion 
being diyinely inſpired; 3 nd it's poſſible one 


may 


3 
may be firmly perſuaded of one of theſe, 
= can by no means admit the other. 
Nor will it make any alteration in the Ar- 
gument, tho you Hoes that the ſacred 
Writings are divinely inſpired; for you can 
infer nothing from their Inſpiration, ei- 
ther about their Perſpicuity or Perfection, 
until you determine the purpoſe and deſign 
of God in inſpiring the Wiiters of them, If 
God hath inſpired them, you may ſafely con- 
- clude, that DS ſhall be gain'd : — 
theſe Writings muſt be — che or 
that —.— be compos d according to the 
greatcſt Accuracy and Perſoction — Art of 
writing, can never be concluded, until it be 
determined in what degree of perfection Heaven 
deſigned them to — compoſed. Now the 
Jeligns of God in inſpiring @ Perſon in v ri- 
ting a Book, may be various: he may either 
deſign to ſecure him from committing groſs 
Miſtakes, or falling into fundamental Errors ; 
or to ſecure him from all Miſtakes whatſoe- 
yer: he may deſign that the Book ſhould be 
perfectly - A = perſpicuous ; and further 
perhaps, that it ſhould be compoſed according 
to the utmoſt Perfection of Art: Such may 
be the various deſigus of Heaven: and before 
you make the Obſcurity of Writings, or the 
Imperfection of their compoſure, an Objection 
againſt their Inſpiration; you muſt firſt deter- 
mine in what degree Heaven muſt have de- 
gn d them to be 2 2 and 

ow 
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commonly acknowledge that there are ſeveral 


(7) 

No in determining this, you muſt either 
proceed on what Chriſtians actually confeſs, 
and argue againſt them from their own Conceſ- 
ſions; or you muſt oblige them to make fuch 
Conceſſions, as are proper for your purpoſe: 
but in neither of theſe methods will you ſuc- 
ceed. ä * | a 5 2 

For in the firſt place, you will find your- 
ſelf miſtaken with reſpect to the general o- 
pinion of Chriſtians concerning the Perſpicui- 
ty of Scripture': for it is not commonly al- 
ledg d, as you pretend, That a Piece which 
inſpird may be expected to dis 
itſelf by its great Evidence and 
on the contrary, Chriſtians 


© ftinguiſh 
c Perf 


obſcure Paſſages in the Scriptures. What the 
Weſtminſter Confeſſion of Faith lays down a- 
bout their Perſpicuity, is in theſe words: 
* All things in Scripture are not alike plain 
« in themſelves, nor alike clear unto all; 
yet thoſe things which are neceſſary to be 
„ known, believed and obſerved for Salva - 
< tion, are ſo clearly propounded and opened 
in ſome place of Scripture or other, that 
not only the Learned but the Unlearned, 
< m a due uſe of the ordinary means, may 
© attain unto a ' ſufficient underſtanding” of 
them.“ And I reckon this is agreeable, in the 
main, to what Proteftants generally maintain; 
by which you will perceiye, that they do not 
attribute any extraordinary degree of Perſpi- 
| 2 cuity 


Book preſented to us as inſpired, which is 


ſhould be able to underſtand them ; but if 


(8) 

cuity to the ſacred Writings: and theref6re 
you muſt not have conſidered the Subject ex- 

actly, when you inſinuate, pag. 4. That the 

« extraordinary Perſpicuity of Scripture is ap- 
“ peal'd to, as a Character of its divine Ori- 
<« ginal.” If any Chriſtian make this Appeal, 
I will venture to affert, he is ſo far but a very 
injudicious Defender of the Chriftian Cauſe. 

But perhaps it may be alledged, That. 
whatever degree of Inſpiration is actually at- 
tributed to the ſacred Books by Chriſtians, it 
is reaſonable to conclude, that if God inſpires 
a Perſon to write a Book, he cannot deſign 


leſs than to make it perfectly intelligible; ſince 


nothing leſs can be ſuppoſed worthy the care 
of Heaven: and therefore if there be any 


not perſpicuous to this degree, this is a ſure 
Mark that it is not inſpired. 
This indeed is an Argument againſt the In- 


ſpiration of the Scriptures; but it is a very 


weak one: ſince we may eaſily ſuppoſe, that 
the Deſign of Heaven reaches not ſo far; 
and that a Book may be inſpir d, tho all 


things in it are not perfectly intelligible at 


all times. One would expect indeed, that all 
the Points of the greateſt moment, for which 


the Revelation was chiefly afforded, or all 


things neceſſary to Salvation, as the Weſt- 
minſter Confeſſion expreſſes it, ſhould be fo 
clearly reyeald, that every honeſt Reader 


this 
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times paſt, or the Knowledge of it may be 
reſer v dr fer ſome futtrre period, when the un- 
may be of greater 
mon to the world.” No ean it be own 
finworthy of Heaven, to order a Writing in 


Hor can it be 


6 , 


this is (hs Gale, irs not to be recxorrd Dy 
Objeion, that ſuch things as are of Tefſer mo- 
ment are Bot perfectly underftood at all 1 5 


for” What is intelligible in the prefent 
may either Have been very well under 


fi 


derſtanding of it cles 


fach # manner, 'that What is not fit to be dif 


cloſed in one age, cannot be umderſtood til 


the Revoletions of the World, and the Tranſ- 
actions and Citcumſtances of Nations, fhall 
feover theſe Latent Truths, in that very age 

which it is 


proved; that there muſt be no 
Obſturities im # Religion that is reveal'd 


but by a like method of arguing it may 
be fhown; that there can be no Obſeurities | 


in Morality' or natural Religion. 


Now if there may be Obſeuxities in the fa- 


Writings, notwithſtanding their Inſpi- 
rarion; for this very reafon, there may be 


appatent Defects in their Compoſition ; fwe . 


are to judge of them in a way of mere Hu- 
man Art: And if it was not the Deſign of 
Heaven, that they ſhould be free from all Ob- 
ſcurity, it cold never be the Deſign of 
Heaven, that they ſhould be free from all 


ſeeming Pefofts; fine Opſeurity feems al- 


ways a Defect, and one of the chief Rules 


C -. "= 


proper they ſhotld de known: 


| ( 10) 
in all Compoſitions oonſider d abſtractly, is, 
that they be clear and perſpicuous. —— 
haps indeed there may be Writings, which 
muſt in ſome . meaſure be obſcure, to anſwer 
the end propoſed ; in which caſe, Obſcurity 
is rather an advantage than a defect. But 
if this is allowed in other Writings, there 
zs no reaſon why it may not be claimed in 
the preſent caſe; and we may maintain with 
equal Juſtice, that the Obſcurity of the Scrip- 
tures. is not a Blemiſh, but — an Advan- 
tage upon the whole. Pi 
And indeed, when we are conſidering the 
ſure of inſpired . Writings, tho it's 
certain, that ſuch Writings muſt be exactly 
ſuited to anſwer the Deſign of Heaven, and 
in this Senſe muſt be perfect in their Com- 


poſition; ſince the Perfection of any Writing 


conſiſts in being exactly calculated to carry on 
the Deſign that is intended) yet there is no 
neceſſity that ſuch Writings ſhould be per- 
| Tet, according to what may be reckon'd the 
niceſt Rules of human Eloquence. Perhaps 
it may be more agreeable to the | purpoſe 
of Heaven, to leave the Writers to expreſs 
themſelves in their own manner, and in a 
ſimple and artleſs Method; than to inſpire 
them to compoſe their Narration according 
to the greateſt Accuracy of Art. And if 
this may be the caſe; then © That a Man of to- 
* lerable Genius and Learning might have 


deliverd the hinge contain'd in theſe 
I | © Wri- 


n FLING 
« Writ ings to as good if not to far better 


o 


«- purpoſe,” * if by this is meant only that 
he © might have expreſs'd them more a- 
ce greeably to the Rules of Art and the ni- 
« ceſt Models of human Eloquence; can- 
not be a valid Objection; until it be proved, 
that it muſt have been the Deſign of Heaven . 
in inſpiring Writings, that every * in 
XZ them ſhould be exactly adjuſted to the fineſt 
Rules of Art, and in this reſpe& ſhould ap- 
pear ſuperior to all human Compoſition. Now 
as Chriftians do not plead this, ſo they can 
= never be obliged to confeſs it; fince we may 
= ſuppoſe God might have a very noble De- 
ſign in inſpiring the ſacred Writers, tho' he 
had no intention to enable them to expreſs. 
= themſelves according to the niceſt Rules of 
human Eloquence. | | 
At the ſame time we may aſſert, and it has 
been affirmed by competent Judges, that there 
are paſlages in theſe Writers which come up. 
to the higheſt Ideas of Perfection; not only 
with reſpe& to the Sentiments, but the Ex- 
preſſion and Manner of Compoſure: and are 
equal or ſuperior to the moſt ſublime Paſſages 
of the nobleſt Authors. N 
| But to proceed to another of your Re- 
As Chriſtianity has been alledged to be the 
Cauſe of many Calamities, I inſiſted upon two 
things for removing this Objection. 


6's; 2 GY | Firſt, 


(42) 

Firſt, That it could never be prov d that 
Chriſtianity has been the Cauſe of more Miſ- 
chief than Good; without which, the Ohana, 
was not of ſufficient weight. 

Secondly, That it was not really the Cauſe, 
but only the innocent Occaſion of any Evil at 
all. But Fc Bak of theſe gives you Saltatio. 5 

The firſt Anſwer, according to you, tends 
to deſtroy all Moral Evidence: and the ſecond. 
18 by no means true; and tho it were, n- 
thing to the purpoſe, wo: . 

For though we cannot compute what! is par- 1 
ticular in every Man, both as to his inward 
Temper and outward Converſation, yet we 
can judge of things in groſs, and fay that one 
Nation is happy, and another not; in one 
Learning prevails, in another Ignorance. And 
if Concluſions of this kind be not allowed, all 
Evidence, that is ſhort of Demonſtration, is 
2 Thus vou ack. my firſt, Ate 

. 

But granting that in many caſes we can 
judge of things in groſs, tho frequently our 
Concluſions — this ſort are very precarious; 
muſt jt not be granted likewiſe, that there are 
many caſes ſo involv d thro' the perplexity 
of Circumſtances, that it's altogether impoſſi- 
ble to judge of them: or tho we y 
bundantly ſatisfy d in our own minds, with- 
out entring into a Detail; yet, without this, 
it will be impoſſible to convince an Antago- 
niſt. And ſince a Detail is impoſſible, ar- 


Suing 
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guing from. ſuch Topics. is altogether "in 
vain; for different Parties will always di- 


Goes - the ſubject in my own mind, I am 
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( 13) 


fer, and if ever they are convinged it muſt 


be by other arguments, All this muſt ne- 


early be granted; for there are many caſes 


in which the Circumſtances are infinite on Both 


ſides : and perhaps the very caſe before us 

affords us an example; for both the advan- 
tages and diſadvantages of Chriſtianity are in 
a manner infinite, Which may give occaſion 
to endleſs debates, without ever bringing 
the point to a deciſion. Indeed when I con- 


perſuaded that Chriſtianity has had moſt ex- 
cellent eſſects on great numbers who have 
embraced it, in refining their Natures and 
reforming their Manners and as I am a little 


inclin'd to ſome Tenets of the ancient Stoics, 


if they are not carried too far, I am per- 
ſuaded that this does much more than ba- 


lance the external calamities and miſchiefs it 


has been made the occaſion of: for I ſin- 
cerely believe, that the Happineſs of ra» 
tional Creatures and their fineſt Enjoyments, 
depend more upon the inward Temper than 
external Circumſtances z and I approve much 
of the ancient diviſion of Epicketus into the 
„ s new” and the © my vx g hacer,” and 
think the ſincereſt enjoyments flow chicfly 
from the © aw g n. But as the good 
effects of this kind are liable to be imputed 
to various cauſes, as Men affect and are diſ- 

poſed 


(ns) 

poſed; I would not chuſe to argue with a 
Deiſt from ſuch T opics : Tho the Deiſts 
muſt allow, that theſe inward effects cannot 
but be of conſiderable moment in this ſub- 
ject, yet they will chiefly inſiſt on the vi- 
ble e effects; and I find you expreſs your- 
ſelf in this manner, when you aſſert, That 
* the face of things has been viſibly alter'd 
« to the worle, in all the Countries where 
« Chriſtianity has obtained,” 

Now if we enquire into the viſible effeds, 
we ſhall find them infinite; and that this is 
a point which can never be decided to the mu- 
tual ſatisfaction of Chriſtians and Deiſts: for 
Deiſts will alledge the implacable Hatred, 
Perſecution, and Bloodſhed, with which the 
different Parties of Chriſtians have raged a- 
gainſt one another; nor can Chriſtians deny 
this charge ; but they will pretend on the 
other hand, not only that many particular 
perſons have recelved great benefit by -Chri- 
ſtianity, but that vaſt Tracts of the World 
have been poliſhed and refined by means of 
the Chriſtian Religion : again, Chriſtians will 
plead, that tho many calamities have hap- 
pen'd in Chriftian Times, and been brought 
about by Chriſtian Hands ; yet they are not 
the natural conſequences of Chriſtianity, nor 
are they at all the effeQs of it, in any other 
_ than as any one thing may be faid to 

be the effect of. another, if dey chance to 
— about the ſame time; but that theſe 
Ca- 


(15) 


Calamities are wholly owing to other cauſes. 


On the other hand, Deiſts will not allow that 


the poliſhing particular Perſans, or of vaſt 
Tracts of the World in Chriſtian Times, and by 
Chriſtian Hands, has been in any conſiderable 
degree the effect of Chriſtianity. And thus 
one. ſhall never be able to diſcuſs a ſubject 
of this nature, to the ſatisfaction of both 
Parties. For my own part, I freely confeſs, 
I cannot pretend to ſo much knowledge of 
ancient and modern times, and to have ſuch 
a diſtin& view of the different Faces of the 
World at theſe times, as to be able to con- 
vince an Antagoniſt on this head: and that 
I may not appear too modeſt, I affirm, this re- 
quires a greater Knowledge chan any man in 
the World ought to pretend to, or hiſtory is 
able to afford : and therefore 1 muſt confeſs, 
I take it to be one of the boldeſt Aſſertions 
BY ever I ſaw, when you affirm, p. 6, and 
That the face of things has been viſibly 
@ alterd to the worſe in all thoſe Countries 
where this Religion (meaning Chriſtianity) 
has obtain d, from the time that it prevail'd 
in them.“ This is an Aſſertion that I deny, 
nor can any man in the world make it 
It is eſpecially inexcuſable in a Briton; if it 
had dropt from an Italian, or a poor {laviſh 
Inhabitant of the Leſſer Aſia, greater allow- 
ances might haye been made: but it's ſcarce 
pardonable ina Britiſh Subject, whoſe Coun- 
try has flouriſh'd fo much, and where the 
- face 
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(16) 
face of things hath been viſibly alterd for the 
better, ſinee the irtroduction of Chriſtianity. 
Von have another Aſſertion very much a- 
kin to it, © That the Zeal of Chriſtians has 

4 produe d more fatal Effects than any other 
4 feligious Belief; yea, tha ary other 
© Cauſe whatever, as far as we know 
©: thing of the Hiſtory of the World.” T 
is what Chriſtians will always deny, and tell 
you” with" good _ A will never be 
able to prove it. t yon out another 
Canſe, that has ME twice as much miſchief 
as the 'Zeat of Chriſtians ; Tyranny and ab- 
folute Government, and the uncontroulable 
Power of Sovercigns: If you had duly con- 
fider'd what Calamities this has produc d in 
Kal and Greere, and other Countries; 1 

Ime you would not have imputed ſo 
Woch to the Zeal of Chriſtians. But tho' 1 
mould grant yeu not only that the Leal of 
Chriſtians, but even that Chriſtianity itſelf 
has done more mifchief than any other Cauſe; 
1 do not ſee hat advantage it could bring 
to your Argument : for if it has alſo pro- 
due d more good than any other Cauſe, and 
if this good does more than balance the miſ⸗ 
chief; both which may be true tho' your Af 
fertion be granted, that it has produc'd fo 
much miſchief would' not be a ſufficient Ob- 
jection againft it. 

And this is enough to make it appear, 
that the Objection drawn from the Miſchieft 


and 


and Calamities Chriſtianity has occafion'd; 


catinot be made good; ſince the Circumſtances © 


are what we may call infinite: and we may ſafe- 
ly aſſert, without invalidating moral Evidence, 
that no Man can go thro' with them to any 
good purpoſe. | 851 $. 

But next you obſerve, I gave another An- 
ſwer to this Objection, That whatever 
« Miſchiefs have followed on Chrittianity, 
« they cannot juſtly be aſcrib'd to the Genius 
« of the Chriſtian Religion; and if theſe 
« bad effects have happen'd only by the abuſe 
« of it, this proves no more but that the beſt - 
things in the world may be peryerted and 
« abus d.“ 

And indeed I cannot help thinking that 
is a good Anſwer : I think it's extremely 
hard to impute ſuch Conſequences to Chri- 
ſtianity, as are not the natural EffeQs of it, 
but the greateſt Abuſes of it, and directly 
contrary to its native Tendency. But here 
you object, that neither is this Aſſertion true, 
nor any thing to the purpoſe. | 

Firſt, It's not true; ſince theſe Miſchieſs 
and Calamities are actually the native Con- 
ſequences of Chriſtianity, and they flow from 
the ſtreſs it lays upon mere Belief and Or- 
thodoxy. But whatever be in this, in the 
ſecond place, it's nothing to the purpoſe : 
for if theſe miſchiefs have actually follow'd 
on Chriſtianity, whether they be call d the ge- 
nuine Effects of it or not, yet if they have actu- 

D ally 


„ We nw ape” DOA” x 
* „ _ . 2 _ — 2 


r . 
, p Ao. *. 5 ** 
— 4 a. rs 4.44 


. «P OS UI re PA” WTR «op 
- _— — — — — — — - — — — > - — 
5 " "= 4 — = - . — — 
= 


— 


— 
— 


- 


_ = — ́— 
— : tha ye 
- - ww * 
Pa” py . — 
_ 
— 4 t-<- — — 3 


moſt proper Methods for accompliſhing his 


(18) 
ally followed it, it is ſufficient; and fhows, 
| 4. Chriſtianity cannot be — Ged4: for for 


knows: the 


fince God is infinitely wiſe, and 


deſigns, it muſt be good reaſoning to ſay, 
4 That a Religion was never deſigned by 

& God to produce good Effefts, and be 
6 vaſtly beneficial to Mankind which:rnever 
4 actually produc d ſuch Eſſects, and was 
F never Ls beneficial, but the quite con- 
* trary. And therefore if Chriſtianity tas 
not actually been beneficial to the world, it 


| has never ſoy defign'd by God to be ſo, 


and of conſequence cannot be of God. 
Now, after what I have obſerved already 
gancerning the Difficulty in reaſoning about 
what has actually followed on Chriſtianity, 
and am to — immediately concerning 
the native Eſſects of this Religon; it will be 
needleſs to ſpend any time upon the laſt 
of theſe Obj thy if all the Miſchicfs 
that have attended Chriſtianity be the natu- 


ral Conſequences of it, then the Queſtion will 


come to this, Whether on the whole it has 
produced more Good or Evil? And this 1 
have conſidered already : But if it ſhall be 
found that theſe Miſchiefs are not' the ge- 
nuine Effects of Chriſtianity, how numerous 


| or great ſoe ver they may be ſuppos d, it's no- 


thing to the purpoſe: for as to what you al- 
ledge, That God cannot be fruſtrated of 


© his good. Purpoſes, and that you = | 
*C _ 


TT e 5 
.« Gohteive how 2 Religion ſhoutd vein 
« ded- by Almighty God te be yalt'y 
« ficial ro Mafikind, if in fact it is not thus ye 
« fjcial ;“ it is firfficiett to obſerve, that in 
one ſetiſe every thing that actually H appens 1 
deſgied by Ge; 254 in another ſehfe ohly; 
that which is tir is there any difficulty 


in coneeiving that a divine Inſtitetion; Which 
by ths 


God deſigns only for „ may 
Wickednefs of Mankitid be "abits'd to bad 
Purpoſes, and be made the occafion ef if 
numetable Miſchiefs and Calamities. This 
I can as eafily cœnceibe, as that there ſhonld 
be any Miſthicfs 6r Calatiities at all: and 
1 am perſuaded, this needs not be made 
= pliner to a Gentleman of your capacity. 
3 And therefore the offly thitis that remains 


Miſchieſs that have followed on Chriſtianity; 
ate actually the natural Confedsenees of this 
1 Religion: or not. | 
And here you aſſert, that theſe Miſchief 
33 have arifen from the great ſtrefs which Chriſ- 
tlatity lays upon mers Belief arid Orthodozy : 
X < From this Source have flowed all that bitter 
and iniplacable Hatred, Perſecution and 
7 © Bloodſhed, with which the different Parties 
= 98 Cheiffians, inflated N mad — 
eit ſeveral ions, have. raged a 

* each wo ry this, if Þ Has 1 
would be 1 ſtrong Obection againft this Re- 
4 Tigion," Bur you was never more miſtaken, 
D 2 than 


upon this Head, is to conſider; whether thoſs _ 
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chan in imagining theſe Miſchiefs to be the 


natural Effects of Chriſtianity: and this pro- 
ceeds from your not diſtinguiſhing Chriſtianity 
as it has been many times profeſſed and eſta- 


bliſhed in the World, from Chriſtianity as it 


is left us in the New Teſtament. If indeed 
you had ſaid, that many Chriſtians, or eyen 
that the greateſt part of Chriſtians, had-laid 
too much ftreſs upon mere Belief and Ortho- 


| doxy; I had agreed with you, and-confeſſed 


that this among other things has been a great 
Source of Perſecutions and Bloodſhed, and all 


kinds of Miſchief: but I cannot allow, that 
ſuch a ſtreſs is laid upon mere Belief and Or- 
. thodoxy in the Writings of the New Teſta- 


ment ; on the contrary, they declare in expreſs 


Terms, that mere Belief and Orthodoxy is of 


no value. I do not chuſe to go to a detail, 
and to inſiſt on particular Paſſages: however, 


there is one Paſſage ſo expreſs, that I ſhall ſet 
it down complete in your View. James ii. 


14, 15, 16, 17, 18, 19, 20. What doth it 


profit, my Brethren, tho a Man ſay he 


hath Faith, and have not Works ? Can Faith 
4 Brother or Siſter be na- 
ked and deſtitute of daily Food, and one of 
you ſay unto them, depart in peace, be ye 
Warm d and fill d, notwithſtanding; you give 
them not thoſe things which are needful 


for the Body; what doth it profit? Even 


fo Faith, if it has not Works, is dead, be- 


ing alone : Tea, a Man may ſay, ſhes, haſt 


aith, 


AQ 
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Faith, and I have Works; ſbew me thy 

Faith without thy Works, and I will ſbeu 
thee n Faith by my Works. Thon be- 
heveſt that there is one God, thou doſt 


well; the Devils alſo believe and tremble : 


but wilt. thou know, O vain Man, that 
Faith without Works is dea. 
But I will refer it to every Man who 
reads the New Teſtament, if it is not the 
very End and Deſign of Chriſtianity to make 
Men . virtuous and good; and if it be not 


Te declar'd in very clear Terms, that the ſtron- 


geſt Degrees of Faith, without this Virtue 


and Goodneſs, ſhall never avail to Salva- 


tion. This has been frequently demonſtrated 


by Chriſtian Divines, to whom I refer you; 


and I am ſurprized how any Man can doubt 
of it, who has read the New Teſtament with 
care. I think if ever any Inftitution under- 


valued mere Belief and Orthodoxy, the 


Chriſtian does: for whatever ſtreſs it lays 


on Faith which works by Love and promotes 


good Works, certainly it lays no ſtreſs on 


Faith without ' Works; which I take to be 


the ſame with mere Faith. I ſhall not in- 


deed deny, but it propoſes ſome things to 


our aſſent; hut, as plainly appears, with a 


deſign to excite us to Virtue and Goodneſs. 


But perhaps it's the ground of your Quar- 


rel, that it propoſes any thing at all to be 
beliey'd by us, and does not reſt entirely on 
5 Morals. 


y, you do hot ſo muck. 
underſtand that it lays a ſtreſs upon Faith 
without Works, as that it may be {zid to lay 
ſtreſs upon both; fihee it not ” oaly enjoins u 
to be virtuous, but calls us to embrace ſuch. 
Doctrines as it propdſts to 6ut Aſſent. But 
F cannot ſee how this could be other wiſe, 
when the Deſign of Chriſtianity; as 1 have 
6bſcry'd, pag. 25. of my Setmon (and 1 
cannot find I am miſtaken) © is hot fo much 
„ « to give us general Notions of what is 
right and wrong, and whiat in general is 
acceptable unte God, for it rather ſup- 
« poſes this is in à great theaſtre knowfi 
4 already; as to give us à diſtin@ View of 
dux prefent Circumſtances as guilty, and 
« what is neceſſary for us, conſidering ou 
„ Guilt and our Crimes.” Now I ent 
ſee how a Deſign of this nature cat be 
brought about without laying down ſbme 
Propoſitions” concerning our preſent Condi- 
tion, and the Methods of Provilience with 
relation to the guilty. Theſe indeed it calls 
us to believe; and muſt not every Religion, 
Heathen or Chriſtian, ancient or modern, 
call us to believe ſometling This is equally 
true of natural Religion, and of all the Re- 
ligions of tlie Pagan. He that cometh to . 
muſt believe that he is, aud that he is 4 
er * them that diligently We Nor 
O 


1 (463 Ke 
Nor will AHF; px worlkip Apalle; who be+ - 
lie ves nothing about Apollo; ner can we in 
any caſt be influenced by a Religion, with - 
out believisg its DoGrines. There were Cre 
denga in the ancient Religions, as well as in 
the Chriſtian: and whether yen will allow, 
that thele Credenda ware anjoin d hy Au- 
thority or not, it was certainly dangerans, 
on ſevetal occaſions, to deny or deſpiſe, or 
to be accuſed of denying ſome of the Pane 
ciples that were -commonly received, You 
have an inſtance of this in the caſe of Soarge 
ter, Whole Accuſation ran in theſe terms: 
« Facrates is criminal, becauſe he acknow- 
ce ledges not the | Gods that the Republick 
* acknowledges, and becauſe he introduces 
„ new Deities; he is further criminal, becauſe 
„he corrupts the Youth” and for this he 
was condemned. And was not Z);agoras 
cited by the A thenians to anſwer for his 
religious Opinions, and a Price ſet on his Read 
when he did not appear? Yea, the Zæal of 
the Athenians againſt this Philoſopher roſe 
to ſuch a pitch, that they offered a Reward 
to any who would bring him in dead or as 
live . But I need not ak upon particular 
Inſtances: IIl bring you an unexceptionable 
Witneſs of the Zeal of the kenden in mat- 
ters of Religion; no leſs Sa the 


.  Xenoph, Memorab. Socrat. L. f. init. 
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Earl of Shaftesbury. This noble Author “? 


Inde furor vulgo, quod numina vicinorum 


ä 


of Paganaiſm were wholly exempted from 
Perſecution: there have been vigorous Proſe- 


thoſe of a falſe Religion. In ſhort, Bigotry 


Religions; if it has raged more in latter Ages, 


of his Charaderiſticks, printed in the Year 1723. 


(24) 


tho he obſerves, that the Spirit of Bigotry- 
and Perſecution raged more violently in Chri- 
ſtian times than ever it had done before, Jew \ , 
doth not deny, that there were religious An- 
tipathies and Averſions among heathen Wor- 
ſhippers, and that the heathen Religions had 
been the occaſion of Strife and Diſcord, ac- 
cording to theſe Verſes of Juvenal, in his 
5th Satire; Se (4 BO LOA 44 
| — Summus utrinque 


Odit uterque locus, quum ſolos credat ha- 
 "bendos © | 5 


And if you read the reſt of that Satire, 
you will eaſily . perceive, that Religion has 
been the Occaſion of barbarous Cruelties a- 
mong Pagans as well as Chriſtians. It's too 
much Partiality, if we imagine that the times 


cutions for Heterodoxy in heathen States, and 
heathen Mobs have been outrageous againſt 


flows from the Weakneſs and Imperfection 
of human Nature, and it has appeard more 
or leſs in all Ages and Places, and under all 


dis 
* See Pages 59, 60, 61, 80, 81, $2, 83, of the third Volume . 
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this is owing to accidental Circumſtances, 
and not to the Genius of the Chriſtian 
o T1391 e 

For whatever ſtreſs Chriſtianity lays up- 
on believing, and tho we ſuppoſe that it 
makes Faith to be more neceſſary than an 
Chriſtian ever imagin'd ;' it muſt be con- 
fels'd at the ſame. time, that there is no- 
thing more contrary to the Genius and 
Precepts of the Chriſtian Religion than 
Perſecution for Conſcience ſake, of pro- 
pagating the Faith by Violence and Force, 
and raiſing Diſturbance in Society on the 
account of Religion. I confeſs indeed, 
that many Chriſtians haye departed from 
the only Methods their Religion injoins or 
allows, and have made uſe of very un- 
lawful Means to propagate what they took 
to be Chriſtianity ; to the diſturbance of 
Peace, and ſpoiling of good Neighbour- 
hood: but this practice of theirs is entirely 
contrary. to the true Spirit and genuine 
Character of the Chriſtian Religion; which 
allows of no Methods for the Propagation 
of the Faith, but the calm and gentle 
ones of Reaſon and Argument, and the 
Force of a good Example. Killing, Tor- 
taring, Baniſhments, Impriſonments, Con- 
fiſcations, and all other tyrannical Methods 
of obliging to an outward Profeſſion, when 
it is impoſſible to force the inward Aſſent, 

| E are 


2 yy x T 
— — 
- 


| 

| 
wt | 3 8 f 
1 (26) 
| are intirely contrary to the Commands 
my of our Saviour and the Apoſtles; WG 
100. have enjoined Charity and mutual For- 
10 bearance in the warmeſt Terms, and 
1 laid us under the ſtrongeſt Ties, to di- 
41 ſtinguiſh ourſelves by loving one another 
140 and all Mankind, and living peaceably 

1 both among ourfelves and with al, Men. 


And therefore without entering into any 
Diſpute about the ſtreſs which Chriſtia- 
nity lays on believing, or upon what ac=- 
counts any Streſs is laid on it, and ſup- | 
poſing this Streſs to Be as great as 7 A 
pleaſe; ſince at the ſame time it i 5 | 
Charity and mutual Forbearance in the 
geſt Terms, and forbids all Methods 2 
propagating the Faith by violence and 
force, commanding us to hre peaccably 

with Heathens as well as Chriſtians, to 

do all friendly Offices to all the World, 
and raiſe no Diſturbance on the account 

of our Religion; it will be evident, that 
the Bloodſhed* and Perſecutions you corn- 
plain of, can never be imputed: to Chri- 
ſtianity. For tho we allow, that among 
other things the Opinion which has been 
entertained of the neceſſity of Faith, has 
been an Occaſion of — Violence and 
Contention among Chriſtians; who have 
been encourag d to > this Violence 2 th 
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Conſequences they have drawn nein this 
Principle; Lilly the Striftneſs of forms _ 
Egabliſhments which has been alſo owin ing 
in Mme meaſure to ſuch a Notion, h 
- moſt miſchievous Effects: yet ſince 
the Conſequences by which ſuch Chriſtians 
have been encourag d to violence, are not 
only inconclafive in themſelves, but di- 
realy contrary to the moſt plain and po- 
tive Precepts of the Chriſtian Religion; 

is is ſufficient to make it appear, that 
= Violence and Force in matters of Religion, 
and all the Methods of propagating the 
= Faith that tend to diftuth the World, 
and mar the Peace and good: Neighbours 
hood, are ſo far from being the Gu. 
Effects of Chriſtianity, that they are 
manifeſt Abuſe and perverting of its Deſign, 
and are wholly to be chatg'd on ſich 
particular . Chriſtians, or Societies of Chri- 
ſtians, as have maintained or eſtabliſhed them. 
I come now to examine what you * 
advanced about Poſitive Inſtitutions 
which you ſpend the greateſt pa 4 & of 
= your Letter. And here I may ble 
chat in effect you grant me all I conten- 
= ded for; which was only the Poſſibility | 
of fuch Poſitive Inſtitutions, in 

tion to the Author of Chriſtianity as old 
= as the Creation; who had aſſerted, that 
7 4 could be nothing of a poſitive Nature 
4 E 2 in 
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in Religion. For you allow, that chere 
6 may poſſibly be a foundation for Poſitive 


« Inſtitutions in the Nature of things; 


< and that there may be need for Rules, 


cc the Reaſon of which we are wholly ig- 
“ norant of: but you pretend, that this is 
ce wide of the preſent Diſpute 3 and you 
ce want to learn how the uſe of Poſitiue 
« Inſtitutions can . poſſibly take place, 
« with reſpect to ſuch general Rules, by 
« which the rational Mind is to / attain a 
E Senſe of Religion and Virtue, or to be- 
come better diſpoſed for the Practice 


of them.” Now if I can give you Sa- 


tisfaction in this point, it will perhaps 
bring the Diſpute on this head to a De- 
ciſion. | rho 43. „ 

And here I will grant you, that in the 
Obſervation of poſitive Rules, it is not by 


what is poſitive that the rational Mind at- 


tains aſenſe of Religion and Virtue, but only 
by what is moral; or, to expreſs myſelf 
in another way, it is not immediately, but 


mediately, that poſitive Rules have an in- 


fluence to make us truly virtuous. For 
inſtance, we do not become virtuous by 
worſhipping God rather eyery ſeyenth day 
than every tenth, (and this is all that is 


poſitive;) but by feeling a lively ſenſe of 
Goodneſs, and being warmly affected with 


generous and diyine Sentiments. And this 
holds 
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holds equally in all Poſitive Tnftitutions 
whatſoever ; whoſe influence to reform us, 
does not flow from the bare external Ob- 
ſeryance, but from their Tendency to ex- 
cite in us virtuous and devout Sentiments, 


and awaken in us ſuch excellent Thoughts, 


as in a natural and rational manner tend to 
our moral Improvement. And notwith- 


ſtanding your bold Aﬀertion, © That in- 


& ſtances might be given of Means being 
« appointed by the Chriſtian Religion, and 


«enjoined in order to religious Improve- 


« ment, where not only no connexion can 
6 bediſcoyered betwixt the Means and the 
« End propoſed, but where no Reflection 
“can be ſuppoſed to follow.:” I will 
venture to affirm, on the other hand, that 
no ſuch inſtance . can be given; which i is 
all the anſwer I think proper to ſuch a ge- 
neral Wü n Aſſertion. = 


And now, if you ask me the uſe of 
what is poſitive, ſince it tends not imme- 
diately to our improvement in Virtue; I 
an{wer, that as in general we ought to 
preſerve a religious and virtuous diſpoſi- 
tion, during the whole courſe of our lives; 
ſoit is uſeful for this purpoſe, that we 
be excited to the Love of God and Man- 
kind, at particular Seaſons, and by means 
of f particular Rites and Obſeryations: all 

which 
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which Rites and Korg in ſo far a3 
ppointed them, a 1 
with the great. Wiſdom A. Prudence, 
and excellently adgpted to the circums 
ſtances of thoſe for whom they are cal- 
culated and ordained. And this being 
the caſe, I cannot ſee the juſtneſs of 24 
hers on this ſubject, nor hat 
dation there is for your conceit, Hy 


<« our growirg in the Loye of and our 


. Neighbour, in a way of Hocus-pocus, 
* and improving in Grace and Virtue by 
& a quack-like Receipt ;” ſince Chriſtia- 

gives not any handle for ſuch a 
1 I grant indeed, that it's 
impoſſible to defend the nonſenſe and ab- 
ſurdities of ſome particular Chriſtians, who 
maintain very extravagant Opinions con- 
cernir g Poſitive Inſtitutions ; nor ſhall I 
ever condemn the ridiculing what trul y de- 
ſerves it : yet a Ridicule wrong 5 is 
in itſelf ridiculous ; nor is there any diffi- 
culty in defending what Chriſtianity tea- 


ches, about Inſtitutions of a poſitive Na- 
ture. 


But before I conclude what I have to 


lay about the method in which we are in- 


fluenced to Goodneſs, I would obſerve, That 


tho Chriſtians can account for the uſe of 


af rive Inſtitutions, and in obſerying them 
may 


(3) 
may be very naturally influenced to Virtue 
and & 5 yet they do not believe, that 
there can be no improvements in Virtue, 
but what may be called natural. On the 
contrary, they believe that a ſupernatural 
aſſiſtance may be maintained without any 
abfurdity, or giving ground to compare it, 

as you ſcent to do to the virtue of Hoets= 
pocus: That a tural Aſſiſt ance is 
poſſible, you acknowledge yourſelf, When 
you allow, „That God may annex to ſuch 
Acireumſtanoe, as one's dipping his Fi- 
«ger in water at three of the clock in 
© the Afternnow on Tharſday, this mi- 
« raculous effect, that the Man ſfiould af- 
Er 4 terwards find himſelf much improved 

in Grace and Virtue.“ Nor have yo 
ab reaſon to ridicule all ſuch improve 
ments; and compare them to quack-like 
Receipts; for as you own yourſelf, that 
ſuch Improvements are poſſible, I ſhall 
ſhow you that there is nothing unreaſonable 
in ſuppoſing them actually to be: 

I ſhall-uppoſe what you will not deny, 
that the preſent ſtate of Mankind is ve 
imperfect, that our Reaſon is weak, 2 

our Paſfionsand Appetites after the Things | 

of Senſe are ſtrong, (many times, alas! too 
ſtrong for our Reaſon, and able to over- 
come it;) I would ſay more, if I was to 
en you all my own Sentiments on this 
Subject: 
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Subject: but it is needleſs, and I will not 


ask you to allow any thing but what 1 
am certain you will not deny. For this 
reaſon, I will not deſire you to grant 
me, that we are in ſuch a condition, that 
its impoſſihle for our Reaſon, in a na- 
tural way, to correct every irregular Ap- 
petite and Deſire, and to reduce every 


thing within us to a due ſubjection. 1 


ſhall only ſuppoſe, that it is extremely 
difficult for us to do this by all the Methods 
we can uſe; and I am certain, you will 
not deny it. Now if this is the caſe, muſt 


it not be owned, that it's ſo far from being 


abſurd or ridiculous for God to aſſiſt us 
in this conflict of Reaſon againſt Paſſion,” 
in a ſupernatural way, when jt is ſo hard 
and difficult for our Reaſon to ſtand its 
ground in a natural way; that it is ex- 
cceding kind in him to do it, and what 
we ſhould reckon a mighty favour? And 
if God ſhould declare by any Revelation, 
that he will afford us this ſupernatural ' 
Aſſiſtance, in a manner ſuitable to his in- 
finite Wiſdom and Goodneſs; I cannot 
think there is any abſurdity in this, or 
that in this caſe any Man has reaſon to 
ſay, © That the Bleſſing of a virtuous 
Mind, and religious Diſpoſition, more 
« yaluable than all the Goods of Fortune, 
was diſpoſed of in a random oy; | 
| An 
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And thus a NES 7 Improyement in 
Virtue, bx agreeable both to Wiſdom 
an} Gone. 
1 need not detain you long in making 
Remarks on your Obſervations about a 
Day for publick Worſhip, ſince they do 
not in the leaſt weaken what I had ad- 
vanced. I grant you, that true Worſhip, 
or rather, the moſt ſubſtantial part of Wor- 
ſhip, is internal, and conſiſts in an inward 
Senſe of the Divine Perfections; and eſpe- 
cially of the moral Perfections of the Di- 
vine Nature. I grant you, that no preciſe 
Meaſute of Time can anſwer all the caſes of 
Mankind, and allow you to call the fixing 
of the Time for publick Worſhip a ſer= 
ving only political purpoſes. But not- 
withſtanding all this, there may be a par- 
ticular Day, ſuch as every ſeventh, which 

in general is more convenient to be ob- 
ſerved than any other, though the par- 
ticular Circumſtances of great numbers on 
ſome ſeventh Day, may render it impoſſible 
for them to aſſemble with any religious 
Meeting: and whether you call the fix- 
ing of this Day a ſerving of political pur- 
poſes, or not; it is evident it ſerves the 
purpoſes of religious Worſhip, as much as 
fixing the Time for any other Affair ſerves 
the purpoſes of that Affair. 


Rr 1 


 eopſiderable : tlie laſt Doctrine you own, - 
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I baſten to conſider. the dure Nottrings 
which depend upon poſitive Revelation. 

The firſt, that © Mens Bodies are to be 
* railed from their Graves, and to ſhare with 
« their Souls in endleſs. Bliſs or Miſery,” 
The ſecond, that * the futuro CEE | 
« of Mankind is to be attended with 


« contain, Circumſtances of Solemnity.“ 
Aud the third, © that God, will pardon, 
Sinners upon their Repentance.” And 


of the firſt. two, Doctrines you due 
that they depend upon Circumſtances of a 
poſitive Nature, but what are very in- 


to be conſiderable, but maintain ſtrenu- 
ouſly, that it's taught by the Light of 
Nature, and chat Nepyelation cannot make 
it clearer. | 
Let ps examine what you advance on 
both theſe , heads. . 
And firſt, y ou pretend that the Docrines 


of a future 9 and of a juſt Retribution 


of Rewards . in this future 
State, are commonly looked upon as Prin- 


ciples of natural Religion. I ſhall, not 


deny but they are, or at leaſt, that they 
are ET Sk by. very able Men, who. 
have done great SOM to. Chriſtianity, 
But ſuppoſing this, you do not pretend 
that the Nee of the Body is be 


3 
by diſcovered in this matitrer : and this, 1 
Ry, 4 conſiderable Circhmſtancr. For 
befides that we have 4 natural Averſion 
to a ſeparate State, of which we can ſcarce 
| forth any Notion ; the mote particular any 
Accounts are, they make the mote live! 
Impreffions upon us. I ſhall not indeed diſ- 
pate what you aſſert, That thete is no Hap- 
pines br Miſery, of whith 4 Man is 
capable by means df His Body, but 
« what he may as well enjoy of ſuffer with- 
te out it.” But Tuppoling it is really as 
nl alſert, it's certain the bulk of Man- 
ind Have no ſuch Notion, but firmly be- 
lieve, that they are capable of extraordi- 
nary Meaſures of Happineſs and 'Miſery 
by means of the Body, which they are 
not capable of without it; and therefore 
the Reſurrection of the Body muſt have a 
conſidetable Influence on the great Body 
F 1 
I fay' the ſame with teſpect to the So- 
lemnity of the future judgment: for tho 
we ſuppoſe that the Light of Nature dif- 
covers in general, that there ſhall be a 
juſt Retribution of Rewards and Puniſh- 
ments in a future State; yet the mote par- 
ticular and circumſtantial Aceounts we 
have of the manner in Which theſe Re- 
wards and puniſhments fall be diſtribu- 
ted, the mote lively Impreffions will 
Sin F 2 _. ary 
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they make. And it's certainly a conſi- 
derable Favour, if God ſhall reyeal un- 
to us ſuch Circumſtances of the Judg- 
ment to come, as have a natural Ten- 
dency to make the moſt lively Impreſ- 
ſions upon us, and render us moſt careful 
of our Behaviour. External Show and 
pompous Appearance are thought very 
proper in the Adminiſtration of Juſtice 
in this World: and I cannot ſee but 
they may be fully as proper in a fu- 
ture State; ſince the Perſons to be 
judged are the very ſame, and tho con- 
fiderable Changes will be made in their 
Conſtitution, yet ſince they are to have 
Bodies, ſenſible things muſt make Impreſ- 
ſions upon them as well. as they do upon 
us. And I do not think, [£45 thoſe of 
my Communion, * and of all other Com- 
munjons, notwithſtanding their differences 
about the Pomp of Worſhip, will agree 
in this, that Solemnity in adminiſtring 
Juſtice is very proper, — that the Diſ- 
covery of this is apt to make ſtrong Im- 
reſſions on our Minds. 

But before I leave this Subj ect, * would 
obſerve, that what ever may diſcover d 
by the Light of Nature concerning a future 
State of Rewards and Puniſhments, the 
nobleſt Circumſtance of this Doctrine de- 
pends upon Pare. Revelation. The 
| utmoſt 


Pag. 15. 


4 ©. 
utmoſt length to which the Light of Na- 
ture can pretend to go, is ito. aſſure us, 
that we are not to periſh wholly at death : 
but that the Soul ſhall ſurviye the Ruins 
of the Body, and enter into an immortal 
State, in which we ſhall be placed in ſuch 
Circumſtances as ſhall bear a proportion 
and be ſuitable to our Behaviour and 
Attainments in this World. If Reaſon can 


diſcover all theſe Truths, Which is not 


univerſally acknowledged, I am certain 
2 it cannot pretend to any more : and 
if we want to go further in our Enquiry 
io the .Nature-of the future State ; if we 
want to determine the Proportion, or 
calculate haw far ſuperior the future State 
ſhall be to the preſent, whether the Hap- 
pineſs of it may —— ſaid to be complete, 
or whether we. may not be exposd to 
many Inconveniencies in it, as we are fre- 
quently in this Life; Reaſon leaves us at 
a loſs, and can furniſh us with nothing but 
Gueſſes and Conjectures. It's only by a 
Revelation that we are aſſured, that vir- 
tuous Men ſhall be deliverd from all 
Pains and. Inconveniencies w hatſoe ver, and 
that their Happineſs ſhall be perfe& and 
complete. It's only JEsvs —_— who 
hath reyeal'd the pure Joys of the other 
World, and — 6 ſuch amazing Glo- 
fie to ro A much ſmaller and more 
8 


24:0 38) 
- Smperſe& State of ' Happineſs than Jrsus 


hath reveal d, might anſwer” all the De- 
ſigns of God, and fer the Aﬀairs of Pro- 
vidence upon att equal footing,' as fat as 
Reaſon can pretend to judge; and the 
heavenly Kiagdom to which "Chriſtians 
are called to aſpire, is only revealed by 
the Goſpel: + And thus the nobleſt addi- 
tional Motives- to virtue, the ſtrongeſt 
Supports to it when feeble and ſink ing, 
and the firmeſt Props ttider all our Pref- 
ſures in general, depend upo Revelation. 

But e er I go further, T muſt take nos 
tice of a Remark you haye made on a 
Paragraph of my Preface, pag.: 9, 10.“ That 
nas rational Creatures may be 1 
or vicious, and thus b 


ring themſelves 
into ſuch à condition, as iy render the 
* meaſures they are to follow very dark 

and obſcure, ot in ſome caſes ahfolutely 
© Uncertain; fo not withſtanding the Good 
« geſs of God, he may leave thetit to cons 
c tmue in ſuch circumſtances. at leaſt fora 
time.“ Now upon this you obſerve, 
that the Caution T inſert” in thefe words, 
c at leaſt for a time,” deſtroys the” reafo« 

ning: for by adding theſe words, * at leaſt 
for a time,” I ſeem to acknowledge, that 
if the diſtreſs into which ratibnal Creatures 
might be reduced through ' Igndrance of 
Pofitive' Inſtrutctions, affected their whole 
Nan: Concerns 
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concerns, and was to. endure far ever, the 
Caſe could not be ſo well defended. Per- 
ſo ; ſince doubtleſs it's eaſier in many 
caſes to account for a ſmaller than a greater 
Evil, and for Piſtreſſes that endure for a 
time, than ſuch 'as endure for ever : but 
how does this deſtupy a reaſoning concern» 
ing the diſtreſſes of rational Creatures, 
that were neither ſuppoſed to aſſect their 
whole concerns, nor to endure for cyer ? 
For if you conſider the Paſſage more nar- 
 rawly, you will perceive, that I determined 
nothing either about the Intenſeneſs or 
Duration of the Diſtreſſes into which ra- 
tional Creatures might be reduced through 
ignorance of Poſitive Inſtructions; nor in- 
deed was there any neceſſity: for the 
whole deſign of that and ſome preceding 
Paragraphs was only in general, and with- 
out pretending to a particular diſcuſſion 
of all circumſtances, to make it out againſt 
the Author of Chriſtianity as Old as the 
Creation, that it was poſſible there might 
be Poſetiue Inſtitutions in Religion, or 
Rules proper to be obſerved, which tome 
rational Creatures could not diſcover. And 
this may cafily be perceived by any Man, 
who thinks it worth while to examine the 
Paſſage. I obſerved indeed, that the leaſt 
that could be allowed, was, that God 
might ſuffer rational Creatures to continue 

in 
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in ſuch Diſtreſſes as they had reduced them⸗ 8 
ſelves into chrough their Vices and e 


caſion to be more particula ar,” a 

But, in tlie next place, 7055 pole 1 bad | 
goed further, and had ſeries that the- 
Diſtreſſes into which Mational Creatures 
might reduce themſelves thro” their Vices 
and Negligence, might continne for ever ; 


I do not find that this is what you attack, 


or that you-have ventured” to aſſert, that 
in all caſes it's inconſiſtent with infinite 


| Wiſdom and Goodneſs, that the Diftreſſes 


into which rational Creatures are reduced, 
ſhould continue for ever. But whenever 
— touch upon this Argument, you in- 
ert ſome particular Clauſe, which makes 
the caſe very —_— For inſtance, 
* you ſay, . That to aſſert 

« the poſhbility o rational Creatures being 


« ſuffered to fall into ſuch Diſtreſſes, as 


4 ſhall endure for ever, and in ſuch a way 
* that they could never have prevented 
« it, is in a very direct manner to deny the 

« Juſtice and Goodneſs of God.” And a- 


gain, What good and wiſe Ends can be 


* gained, by ſuffering Creatures 'to fall 
into miſery, which they never had any 
© means to evite, and to continue in that 
ſtate for ever?” And again, pag. 17. 


* 2 me know therefore the profitable 
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te Leſſons which ſuch an Example of 
4“ everlaſting Miſery, as is inflicted upon 
& ſuch as could not poſſibly avoid the 
c ſame, can teach their Fellow- Creatures. 
Again, pag. 20. when you ſpeak of the 
abſurdity of eternal Puniſhments; (It is 
« a remedileſs and endleſs Miſery, ariſing 
« from the ſlighteſt tranſgreſſion, and which 
& one could neyer avoid.” Now this is 
very different from aſſerting the abſurdity 
of eternal Puniſhments in all caſes, even 
thoſe of the moſt abandoned and obſti- 
nately vicious Characters: and before you 
20 this length, I would adviſe you to con- 
ider the difficulty of the Proof; fince 
you will be obliged to ſhow, that the uni- 
verſal Governour of the whole rational 
Syſtem, whoſe Views are infinitely ex- 
tended beyond our ſcanty meaſure, can 
never ſee it for the univerſal good, to leave 
a certain number of obſtinate and perverſe 
ſinners, originally deſigned for Immorta- 
lity, but who have abuſed all the powers 
and advantages with which they have 
been bleſſed, to that Miſery, which is the 
native conſequence of their Vices and 
Crimes. In the mean time, I am not a 
little ſurprized at your method of repre- 
ſenting my Scheme; as when you aſſert, 
pag. 16. That I ſuppoſe the politick Ends 
« of Government, or the Benefit ariſing 
| G « from 
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« from an uſeful Example, may require a 
« difpenfation of this kind: namely, a dif- 
« penfation in which Creatures are con- 
« demn'd' to eternal Miſery which th 
never had any means to eyite.” This 
is what I have neither aſſerted nor ſup- 
poſed, nor is there any fuch Doctrine in 
Chriſtianity, which does not teach us that 
Mankind will be condemned to fuffer Pu- 
niſhments in another Life, for their not be- 
ing bleſſed with a Revelation, which God 
did not fee proper to afford them; but 
for their tranigreſſing the Rules they might 
have known, and neglecting to live ac- 
cording to the Light they had: for according 
to the Chriſtian Revelation, Rom. ii. 6, 7, 
8, 9, 10, 11, 12. God will judge the World 
in Righteouſneſs: He will render to every 
Man according to his deeds ; to them who 
by a 3 continuing in well-doing ſeek 
for glory, and honour, and immortality, 
eternal life : but unto them that are con- 
 Fentious, and dy not obey the truth, but 


obey unrighteouſneſ#, indignation and 


wrath, tribulation and anguiſh, upon every 
fout of man that doth evils of the 15 
firſt. and alſo of the Gentite, But glory, 
honour, and peace, to every man that 
worketh good; to the Jew firſt, and alſo 
to the Gentile : for there is no reſpect of 
perſons with God ; for as many as have 

l KF ſmned 
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fenned without 14% ſhall alſo periſb 
without Law ; and as many as habe ſin- 
ned in the Law, ſball be judged \by the 
Law. This is a plain 2 of the 
caſe, and to this all Chriſtians will ſtand. 
And when I had affirmed nothing contrary 

to this; yea, not lo much as the poſſibility 
of Puniſhments in the caſes you ſuppoſe, 
tho a great many things are poſſible that 
ſhall never actually come to paſs) I cannot 

think you have done well, in repreſenting, 
me in this manner. ye 


I come now to defend what I aſſerted, 
that by the Light of Nature we. cannot 
diſcoyer in what manner God is to deal 
with the Guilty. This is a point on which 
 Llaid a great ſtreſs, and ſtill think it very 
clear: but as you are very poſitive, on 
the other hand, I ſhall examine what you 
have advanced with all the attention and 
impartiality I am able. 


And here it will be neceſſary to ſtate 
the Queſtion accurately; that we may per- 
ccive the preciſe difference in our Senti- 
ments, and if poſſible bring the caſe to a 
deciſion. I will therefore confeſs, that if 
we have no Revelation, it is the moſt na- 
taral concluſion, that God will pardon ſuch 
as truly repent ; and will not for ever deny 

\ 6 2 | us 
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us his Grace, if we have recollected and 
are traly recovered from our Errors: and 
if any thing I had ſaid were contrary ta 
this, I would fairly retract it, But I can- 
not find any thing of this kind, either in 
the ent or preface. There is one * paſſage 
indeed, in which J have not expreſſed 
myſelf ſo accurately as I ſhould have 
done; for when J affert, that it is but a 
Conjecture, that God will pardon on Repen- 
tance and Reformation, and that we may 
form Conjectures on the other hand; I ought 
to have diſtinguiſhed betwixt what God 
will do inmediately upon .our Repentance, 


and what he may be ſuppoſed to do after- *'. 


wards. For indeed it appears to me to be 
a very natural concluſion, that if we truly 
repent and reform, God will pardon at laſt : 
but I cannot ſee a greater probability, that 
he will do this immediately upon aur Re- 
pentance, or immediately after Death: I 
think we are abſolutely uncertain as to the 
time; and, as far as we can ſee, it may be 
agreeable to the moſt natural and juſt Order 
of things, that ſuch as have tranſgreſſed, 
be condemned to a long and intenſe puniſh= | 
ment in another world, before they are rey 
ſtored to happineſs and bliſs: and it may 
be neceſſary for the Deity, in the Capacity 
of a Governopr and Judge, ROY 
his infinite Goodnels, to keep them at 
diſtance, 


Sermon, pag. 11, 
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diſtance, tho they ſee the- evil of their 
ways, and have actually attain'd as high 
meaſures of Repentance as Men commonly 
attain in this World. And therefore as 
this of neceſſity muſt make us anxious, ſo 
there is a neceſſity of a Revelation to free 
us from this anxiety, and to open the Coun- 
ſels of Heaven concerning the Guilty. 

Now if you would contradict me, you 
muſt affert the contrary, that by the 
Light of Nature it is certain, or at leaſt 
moſt probable, that if Tranſ] greſſors are 

truly penitent, and haye renounced their 
Crimes, God will pardon them, and will 
not puniſh them for their Sins which they 
have recolle&ed and from which they are 
| 8 And this indeed you aſſert, pag. 
But to make all plainer, you muſt 
art furcher, that Reaſon aſſures us, or 
makes it moſt probable, that God will not 
puniſh them for any conſiderable Length 
of 'Time, nor in any high Degree, > 
the Light of Nature cannot determine this, 
it is not ſufficient to free us from Anxiety 
fince there are none but will be anxious 
about Puniſhments that may be very in- 
tenſe, and continue long. Now here is 
the preciſe Queſtion betwixt you and me ; 
and, as I ſaid before in the Sermon, that 
I would venture the whole Caufe upon 
this ſingle point, I fay the ſame thing 

Rill ; 
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Rill: and if you ſhall make it appear, 
that the Goodneſs of God obliges Him im- 
mediately to pardon a Sinner, who is re- 
covered from his Errors; and that God 
cannot, in conſiſtency with his Goodneſs, 
puniſh ſuch a Sinner in another World for 
a great Length of Time, and in a high 
Degree ; I will acknowledge I was much 
in the wrong: but if you cannot make 
this appear, I hope you will be as ready | 
to acknowledge that I have eftabliſhed 
Neceſlity of a Revelation ; to open to 
a more clear, ſatisfy ing and comfortable 
View of the Counſels of Heaven, with 
reſpect to the Guilty, than Reaſon affords. 


Well then, let us confider what you 
adyance in this View; and there are four 
Propoſitions, you endeavour to prove, 
which I ſhall conſider in order. 

Firſt, You maintain that what I call 
& a Conjecture, is really and in ſtrict Ace- 
« count a Demonſtration ; if J will admit 
“ the uſe of that Name in Morality ; 
« and that we need no other Aſſurance, 
« nor can zeceive any greater, than what 
< Reaſon affords us.” Now to demon- 
ſtrate, that God will not puniſh us for 
ſuch Errors as we have recollected and 
from which we are recovered, you aſſert that 
God puniſhes his Creatures only for _ 
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good, and that this good can m&n. no- 
thing but the good of the Party puniſh'd, 
or of others who may profit by the Ex- 
ample ; and that the Perſon ſuffering, can- 
not receive any other Benefit from the 
Puniſhment, than that of being reclaim'd 
from his Errors, and fortified againſt them 
for the time to come. Well, I ask no 
more, but that the fortifying a Sinner for 
the time to come, is a proper End of 
Puniſhment: for is it not evident from 
this, that Puniſhments after death may be 
neceffary, to make a more lively Impreſ- 
ſion upon the Sinner's Mind, that feeling fo 
much of the Bitterneſs of Sin, he may be 
the more ſtrongly fortified againſt it in the 
aſter- part of his Exiſtence. Here is a moſt 
excellent Deſign, that a Being of infinite 
Wiſdom and Goodneſs may have in view, 
with reſpe&- to the Sinner himſelf; and 
pray how can Reaſon determine, that this 
may not be the Caſe > For it's certain, 
that a much ftronger Motive is laid before 
a .rational Creature to abſtain from Sin, 
when he ſees that he cannot be forgiven 
immediately on his Repentance, than if 
he ſhould find that, whatever is the Na- 
ture of his Crimes, as ſoon as he repents, 
he. ſhall be deliver'd from the Puniſhment. 
And thus the puniſhing a Sinner alter he 
is penitent, may be of great uſe to the 
| Sinner 
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Sinner himſelf; and therefore, according 
to your own Account, it may be profi- 
eto ehen * 
To ſtrengthen your Aſſertion, you ob- 
ferye, That if Reaſon does not teach us 
that God will pardon us immediately up- 
on our Repentance, (for this you muſt. 
aſſert, or it is nothing to the pond. 
we are left to an endleſs Anxiety; which 
God cannot ſuffer, ſince he is a good Be- 
ing. But this is a very unſafe Way of 
arguing”; and you might plead with e- 
qual Reaſon, that becauſe God is a good 
Being, all Men might enjoy all things that 
are neciful for their private Good. If 
indeed you would hold it in the general, 
and argue that becauſe God is infinitely 
Good, Wiſe, and Powerful, every Man ſhall 
be bleſs d with every thing that is good for 
him, as far as this is conſiſtent with the ge- 
neral Good; this would not be deny id. 
But it is a falſe inference, that becauſe 
God is a good Being, every Man, or Man- 
kind in general, ſhall obtain every thing 
that might be reckoned good for them in 
particular, without regard to the general or 
univerſal Good : for this in many caſes is 
contrary to what experience teaches us. : 
Here therefore let us again conſider 
what reaſon can actually conclude in this 
matter, abſtracting from any poſitive Re- 
ON velation, 
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velation, without pretending to know more 
than we really do, or taking our meaſures 
about what Reaſon really concludes, from 
what we may imagine it ought to be able 
to conclude. As we know by the Light 
of Nature, that we often and much tranſ- 
greſs the ſtrict and perfect Rules of Action; 
ſo we know that there is an infinitely Wiſe, 
Good and Powerful Being, who is the Go- 
vernour of the World, and will deal with 
us in a way ſuitable to infinite Wiſdom and 
Goodneſs. We know likewiſe, that it's 
ſuitable to the higheſt Wiſdom and Good- 
neſs to puniſh us in another World, for 
the Sins of which we have been gpilty in 
the preſent Life, if we do not ſincerely re- 
pent : and as we never repent ſo ſincerely, 
as not to fall into Sin afterwards, this cir- 
cumſtance throws us into uncertainty ; and 
we cannot determine the influence it will 
have on our condition hereafter z whether 
God will place us in a happier State im- 
mediately after death, or puniſh us in ano- 
ther Life for our tranſgreſſions in this 
World. Nature's Light teaches us no 
more, but that an infinitely wiſe and good 
Being will make all juſt allowances, and 
conſider all circumſtances, It does not in- 
deed lead us to utter deſpair ; on the con- 
trary, while we believe the Being of a 
God, infinite in Wiſdom, Goodneſs and 

H Power, 
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Power, we never ought to defpair; but en- 
deavour to repent and reform, and truſt to 
his Mercy: but yet while we have no eer- 
rainty, nor any probable Scheme about the 
Methods of Providence after death, we 
are and muſt be anxious till we know 
fomething more than Reaſon ean teach us. 
And tho this Anxiety is not Defpair, the 
uncertainty of ſuch a condition muſt be 
yery uneaſy, if a Man be duly concerned 
about his own condition, and the eircum- 
ſtances of Human Nature. I cannot there- 
fore agree with you, that a Man is not to 
be eſteemed more miſerable for this anxiety. 

Perhaps, indeed, this anxiety may upon the 
whole be an advantage; as it's better when 
a Man wants a divine Revelation, that he 
be fuitably concerned about his circum- 
ſtances than otherwiſe; in which ſenſe ho 
is not indeed more miſerable, than if ho 
wanted that anxiety while he has no af- 
ſurance from Heaven to free him of it: 
but certamly i would be better for him to 
be freed from this anxiety ; and a Reyela- 
tion is neceſſary to inform him what are to 
be the Methods of Providence after death, 

and to determine in thoſe cafes in which 
Reaſon leaves us to uncertainty and anxiety, 
though, i it does not lead t to utter deſpair. 


Now 
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- Now this being the true ſtate of the 
Argument, I need not ſpend much time 
upon your ſerond Propoſition; . That 


&« the perſuaſion of the Pardon of Sin upon 
« Repentance, which is attainable by the 
uſe of Reaſon, is. equally certain with 
that of the Divine Goodneſs ; that if the 
“one be eonjectural, fo is the other“ 
_ For I have already proven, that this 
Prineiple, That God will pardon Sinners 
unmediately gpon their Repentance, and 
without puniſning them after they are peni- 
tent, (for I muſt ſtill put you in mind, that 
this is what you muſt maintain) is not a 
plain Conſequence from the ſuppoſition of 
the Divine Goodneſs, nor more probable 
than the contrary. And fince this is the 
caſe, hate yer evidence we have for the 
abel of God, and whether we are able 
to Demonſtrate it in the ſtricteſt ſenſe, or 
believe it only upon numerous Probabilities, 


it makes no alteration in this Subject. For 


the Queſtion is not about the Goodneſs of 


God, which is owned on all hands; but 
we are enquiring what we can infer from 
the Goodneſs of God about the acceptance 
of Sinners immediately upon their Repen- 
tance: and I have ſhown, that no certain 
concluſion can be drawn to that purpoſe, 
that there is even as great a probability on 
the one ſide as on the other; in ſhort, that 

H 2 this 


rods 


_ Pa = 
_—_— — ww 
- = „ 


ä 9 
1 88 wm 


: 
4 
On 
: 
: 
it 
7 
y 
7 
9 
4 
4 
ä 


SY 
this is a Subject not to be determined by 
Reaſon. And this is vaſtly different from 
our concluſions about the Divine Goodneſs; 
for which, according to your own r 
ſentation, there are numerous Probabilities 
on the one fide, and only a Poſſibility to 
the contrary: at leaſt this is all the length 
you think fit to carry it, in your Letter; 
ſor all that you have advanced, amounts to 
no more than this, that notwithſtanding the 
Evidence for the Divine Goodneſs from nu- 
merous Probabilities, yet it's poſſible in 
© . ſome ſenſe, that in the main, or - ſum of 
things, Evil may prevail: and though you 
ſhould carry it further; and alledge, that 
this is not only poſlible, but that there are 
ſeveral circumſtances in the Conduct of 
Providence, which, conſidered ſeparately, 
would incline us to believe, that the ſu- 
preme Govemour of the World is not in- 
finitely Good ; yet this would not make for 
your purpoſe, unleſs you aſſert, which 
I am perſuaded you never will, that there 
Is as great a "robability that he is evil or 
malicious, as that he is good. For I 
have made it appear in the other caſe, 


that conſidering the preſent Sins of Men, 
and the higheſt meaſure of Repentance 
they attain, it's fully as probable, that 
God will puniſh us after Death; as that 


he will receive us into his fayour, and 
place 
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place us e in a State of Hap: 
pineſs and Bliſs. Such is the caſe with re- 
ſpect to the pardon of Sinners upon their 
Repentance: Vat our Belief of the divine 
Goodneſs refts upon a very different Founda- 
tion: for there are ſo many powerful Rea- 
ſons to perſuade us, that the ſupreme Go- 
yernor of the World is infinitely good, that 
whether you will allow them to amount to 
a Demonſtration or not, I am perſuaded one 
has as little reaſon to doubt of the divine 
Goodneſs, as of any one Truth in the World. 
But I need not int on ſuch a Subject, be- 
cauſe I take it to be none of your deſign, 
and quite foreign to your purpoſe, to weaken 
the Belief of the divine Goodneſs. 


I come now to conſider your third 
Propoſition which you infer from the 
two preceding, © 'That the Belief of any 
L Revelation cannot poſſibly contain a 

greater Degree of Certainty of the Par- 
don of Sin upon Repentance, than is at- 
* tainable by the Uſe of Reaſon.” 

Now if you remember that I haye ſhown, 
that Reaſon leaves us uncertain in this mat-. 
ter; if there can be a Revelation at all, 
which you will not deny, this Revelation 
muſt make us more cert, or it is not a 
Revelation at all. And tho I ſhould grant 


You, that there has not been any Reve- 
lation 
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© of Sin upon Re 


the other. And therefore, notwithſtanding 


_ > 

lation hitherto afforded us, the, Evidence 
of which amounts to a Demonſtration, this 
will not make for your purpoſe; finee 
there may be ſufficient Evidence, where 
we have not any Demonſtration, And 
therefore all your. Arguments upon this 
head are beſide the Queſtion z for it is not 


- ſufficient to ſhew, that it's poſſible we 


may be deccived, and the Evidence of a 
Revelation does not amount to 4 Demon- 
ſtration: for though this be granted you, 
the Evidence it affords us may be ſuffi 
cient to convince any reaſonable Man, and 


to free us from Anxiety in thoſe very caſes 
in which Reaſon leaves us to nee. 


I proceed to your fourth Propoſition, 
ce That allowing the perſuaſion of chę pardon 
pentance, attainable by 
the Uſe of Reaſon, to be founded only 


on conjecture; it cannot juſtly ſubject 
our Minds to any troubleſome Anxiety 


4e or Solicitude, from which we can be 
« freed by a Revelation. And here a 
great part of your Reaſoning is already 
overthrown-: for I have not only ſhown, 


that it's poſſible that God may not imme» 
ately pardon. the Penitent ; hut that there 


is as great a probability on this ſide, ab on 


all the Diſcoverys of Reaſon, there: is 


room for a 3 Anxiety, which 


may 
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may juſtify a wiſe Man in deſiring a mi- 
raculous Teſtimony, if it could poſſibly 
be obtained. | 

Nor is there any ſtr 


ength in this Plea, 
% 'That a Revelation itſelf cannot deliver 
us from this Anxiety; that its Declara- 
4 tions are only in general in fayour of 
tho Penitent, and every particular Per- 
4 ſon has as much reaſon as ever to doubt 
about the Sincerity of his Repentance, 
4 and whether he has a title to pardon; 
nor can he be relieved of theſe Doubts 
« in any other method, than by rational 
« £onjeftures about the Nature of his Re- 
pentance, or by a perſonal Aſſurance 
©. which may be called a Revelation made 
to him in particular; and without this 
particular Revelation, there is not any 
advantage, of which Chriftians can boaſt 
« beyond others.” Ds 
For is not this an advantage, that Chri- 
Mans enjoy above others, that they are in 
general certain of the Defigns of Heaven, 
while others eannot be certain of ſo much. 
_ Chriſtians indeed may doubt of the Sin- 
cerity of their Repentanee; but in this they 
have only one ground of doubting, when 
the Deiſts haye two; and ſo the Chriſtian 
has ſtill the advantage of the Deiſt. 

Nor can it be aſſerted, that this one 
ground of douhting is enough to . 
them 
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them fully as anxious as the Deiſts, who: 
have two: for if a Chriſtian be careful 
to lead a piqus and virtuous Liſe, though 
he cannot have an infallible aſſurance with- 
out a ſupernatural Aſſiſtance, yet he may 
have ſuch comfortable hopes as are ſufſi- 
cient to quiet his Mind. If indeed he is 
guilty of many groſs Failings, J confeſs, 
he has good reaſon to doubt; and it would 
be very abſurd, that a Man of ſuch a 
Character ſhould be in any other - condi- 
tion: but if he be careful to live as a good 
and virtuous Man, he may be ſatisfied, 
“ That God will not narrowly mark his 
« Iniquities againſt him, and that with God 
4 there is mercy that he may be feared.” 
And this may afford him inward Quiet, 
and deliver him from his Anxiety; nor is 
an infallible Aſſurance neceſlary for the 
Comfort of our Liyes. 


And now 1 conclude, with my hearty 
Prayers to the Father of Lights, that he 
way enlighten your Mind ; and if I ſhall 
be inſtrumental to removo any of your 
Scruples againſt the Chriſtian Revelation, 
I have my end, and am, 

81 ä 
Tour humble Servant, &c. 


| Bos pt for and fold by A. Mera 
Yo Buchanan Head, over-againſt * Ce- 
ment's Church in the Strand. 


HE Hiſtory of the Church under the Old Teſta- 
5 ment, from the Creation of the World; with a 
particular Account of the State of the Jeus be- 
fore and after the Bobyloniſh Captivity, and down to the 
preſent time: Wherein the Affairs and Learning before 
ru Birth of Chriſt, are alſo illuftrated, To which is ſub- 
join d a Diſcourſe | to promote the ; Converſion of the 
Jews to Chriſtianity. folio. 
2. The Hiſtory of the Propagation of Chriſtiani m 
- Overthrow of 2 iſm ; wherein the Chriſtian Reli 
is confirm'd; / the Riſe and P of - Heathen 2 
1 8 the Overthrow of Paganiſm, and the 
Chriſtianity in the - ſeyeral Ages of the 

Ten Church is explained; the preſent State "of 
alben is enquir d into, and Methods for their Conver- 
Hon oO _ Millar, — M. The third Edi - 

ns, Alterations, and a com 
ee Index 2 . 800. y Wen 
cc This Book is recommended by the Biſhop of London, 
cc wh his ſecond Paſtoral Letter, pag. 31 . as written 
a faithful and judicious Hand.” 
Kurts , 22 that the Apoſtles were no En- 
PET wherein Nature and Influence of r 
Enthuſiaſm are im y explained. With a Preface, 
containing ſome Reflections on a late Book, intitled, 
Cbriſtianity as old as the Far and on what Mr. 
MWoolſton alledg edges with r 5 75 to the Reſurrection of 
Jeſus Chriſt. . Campbell, S. T. P. (Author 
of the Enquiry 103 the Originab of moral Virtue, pub- 
liſhed by Pr. Innes.) The ſecond Edition. 
4. The Regard due to diving Revelation, and to Pre- 
tences to it, conſidered. A Sermon preached before the 
8 Synod of Dumfreis, at their Meeting in Oc to- 

r 1729, on 1 Theff. v. 20, 21. With a Preface, con- 
taining ſome Remarks on a Book lately publiſh'd, intitled, 
Chriſtianity as old as the Creation. By Mr. Wallace. 

5. Charity the End of the Commandment; or, Uni- 
yerſal Love the Deſign of Chriſtianity. A Sermon 
preach'd at the Old-Fewry, April 195 1731. Feel 

it 


3 ciples c 95105 urc 
3 e Fan 2 
7 2 ed; in ſeveral Letters to Mr. Fancour?'s 8. 

EET Vs bg-S. — cagenr thorn = 
full Atfwer 10 Nr. Fancourt's third Le 


* 13. The Ever-Green; cm, 2 ene of Scots 
Poems. Wree by the Ingenious before 1600. a Vols, 


Shepherd: Scots Paſts al Craig 
35. Th B. The laſt four Fublihed by Allen Ramſan f 


— 


* 
li 16. Emrydice, a 55 121075 8 at the Theatre. Royal 
1 in 1 eſtys eſty's Servants. | 
1 . Philotas, 2 < fad Added at the Theatre - Royal 
i coln's-Inn-Fie Vritten by Philip Frowde Eſqʒ;. 
|: ns The Works of Mr. org Needler 
| ; original Poems, vary fTays and { Poms by 
x iT 1908 is eben "TE 
| Bj 
| 


2 — 
 — 


s / 


